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Abstract  

The researcher believes: that taking the hadith of Ahl al-Bayt with the conditions of authentic 

transmission, is just like taking from the Prophet (peace and blessings of Allahbe upon him 

and his family). Al-Basiqah and we have mentioned the sayings of Sayyid Al-Khoei, 

byreferring that  “The reader will findin my interpretationthat  I do not deviate from the 

apparent meanings of the Book and its rulings,  and what is provenby the infallible Imams  / 

the offspring of the Messenger ( Allah bless upon him). They are those whom Allah 

Almighty, singled out with a purification. If the school of the Companions is described as the 

branch of prophecy, then Ahl al-Bayt is its lush tree.  
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1. Introduction 

 There is no doubtthat man is that creature whom Allah has blessed with the grace of reason 

and contemplation, always striving to attain lofty demands, and his mind works by acquiring 

useful sciences. Holy Quran has been a miracle sent down to our messenger * peace upon 

him), it is a complete a miracleintegrated, eloquence, legal sciences, jurisprudence, divine 

stories, and many other things, mercy has been sent down to people from Allah. It guarantees 

the reform of human beings and ensures their happiness, and the Qur’an is a linguistic 

reference, a grammatical guide, the argument of the jurist, the example for the writer, the 

stray of the wise, the guide of the preacher, the goal of creation, social sciences and civil 

politics are taken from it[1].This is what prompted Sayyid Al-Khoei to be fond of reading it, 

learning its arts and reading its interpretations. That is why we see him when talking about 

the Noble Qur’an. He continues, saying: “I saw the insignificance of man in its interpretation 

and thinking before the greatness of Allah in Qur’an. The Qur’an rises, and I saw these looks 

getting smaller and smaller, I saw a person straining himself to discover a particular aspect or 

two, and he would liberate what he discovered in a book, then he called that book an 

interpretation that would clarify the mysteries of the Qur’an, and reveal its secrets, and how it 

is correct in the minds to completely surround the missing. Thatthese Scholars argrateful for 

their efforts, justified in their jihad, for the Book of Allah cast a ray of its light upon their 

souls, and a clear one of its guidance. 

It is necessary for the one who wants to explain the interpretation of the Noble Qur’an, who is 

qualified to do so, withinwhomscientific and legal tools have gathered, to set controls that he 

does not deviate from in the interpretation of the words of the Greatest of Allah, the Blessed 

and Exalted. 
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1.1 The first requirement 

1.1.1 The first rule: absolute diligence 

Al-Khoei indicated that the one who deals with the interpretation of the Qur’an should be a 

diligent one who gathers the conditions, knowing the arts of ijtihad, and he said, may God 

have mercy on him: And the truth is that I did not find anyone among the commentators who 

guaranteed all that [2]. And ijtihad in the language: (johd: effort and effort: energy; al-Farra 

said: an effort by embracing energy. And the effort of a man is in such-and-such, i.e. he is 

serious about it and he is an adult, and you strain the milk, it is effort, i.e. you put out all of its 

butter, you strain the food: you desire it, and you strain the food if you eat more of it [3].
 

1.1.2 Diligence in the term: 

Al-Mujtahid: He who includes the knowledge of the Book and the aspects of its meanings, 

and the knowledge of the Sunnah with its methods, texts, and aspects of its meanings, and is 

correct in analogy, knowing people’s knowledge. 

Mujahida: in the language of fighting, and in Sharia: fighting the self that is commanding evil 

by making it difficult for it with what is required in the law[4]. 

Perhaps Sayyid Al-Khoei is one of the most prominent mujtahids in our modern age, for he 

has taken the throne of the Hawza in Najaf, the Qibla of scholars for many decades, and he is 

already ahead ofothers, and whatever is said about him exceeds that. 

It is self-evident that if he does not find a reason to explain the noble verse in the Qur’an or 

the noble effect, then he is obligated to the work of his mind and to exert his best and with the 

qualities he possesses and knowledge that leads to the interpretation of the noble verses, and 

this is what is not disputed by the people of knowledge. Al-Sayyid Al-Khoei said, after he 

clarified the necessity of interpreting the Qur’an with the Qur’an, and if he did not find it, 

then according to the Sunnah about the Prophet or his family, and if he did not find, then his 

noble family[5].
 

With this, the researcher concluded, through extrapolation of the interpretation of Sayyid Al-

Khoei, that he, may God have mercy on him, set controls drawn from his careful view of 

interpretation and its arts, which are: 

1. The first rule: Interpretation of the Qur’an with the Qur’an. 

2. Interpretation of the Qur’an with what has been proven from the Prophet (May God bless him 

and his family and grant them peace. 

3. Interpretation of what has been proven from the Ahl al-Bayt (peace be upon them.) 

4. Exegesis by diligence and works of reason, provided that the interpreter is a diligent one who 

meets the conditions. 

 

2.The second rule: renewal in the science of interpretation 

When Al-Sayyid, may God have mercy on him, was exposed to the topic of renewal in the 

interpretation, we find him confirming this topic by saying: (There is no point in repetition 

that does not add anything in the premises of the interpretation. As for the sciences of the 

literature of the Qur’an, I am not often exposed to them. 

The second rule: renewal in the science of interpretation. 

When Al-Sayyid, may God have mercy on him, was exposed to the topic of renewal in the 

interpretation, we find him confirming this topic by saying: (There is no point in repetition 

that does not add anything in the premises of the interpretation. As for the sciences of the 

literature of the Qur’an, I am not often exposed to them. 
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The research made it necessary for me to refer to it, or I saw an important point that the 

scholars of interpretation neglected [6]. 

The condition of ijtihad becomes clear by saying: (and he has referred to some important 

points, even if the scholars have not neglected them[7]. 
 

3.The third rule: Interpretation of the Qur’an with the Qur’an: 

Sayyid Al-Khoei, with his jurisprudential and fundamental qualifications obtained from the 

Holy Book and the purifying traces of the noble Prophet (peace and blessings of God be upon 

him) and the Ahl al-Bayt (peace be upon them), made an argument in the interpretation of the 

Qur’an with the Qur’an, that resource from which the great commentators drank, and the 

differentiation between them; With careful consideration, the experience of diligence, ability 

to elicit an accurate understanding of the meaning of the Qur’an, Al-Sayyid Al-Khoei said: 

(The reader will also find that I often seek help from the verse to understand its sister, and the 

Holy Qur’an has been guided to comprehend the meanings of the Qur’an [8].  

The fourth rule: Interpretation of the apparent meaning of the Qur’an and its rulings: 

The interpreters have taken special care in the apparent meaning of the Holy Qur’an since it 

is the first to come to mind, and there is no doubt that the apparent meaning of the Holy 

Qur’an is an argument in and of itself, and for this, he had the best luck in Qur’anic studies: 

On the authority of Ibn Masoud (may God be pleased with him), the wording: The Messenger 

of God said: {May God’s prayers and peace be upon him and his family{: 

(The Qur’an was revealed in seven letters, each verse has a back and a front, and each has a 

limit and a starting point)[9]. 

And when the topic of the Qur’an’s researchhas become one of the axioms in the curricula of 

the exegetes, what is forbidden has fallen into the neck of the Qur’anic text according to the 

whims of some of them and in harmony with their doctrines and tendencies: . 

Al-Qurtubi said: (Indeed, the prohibition is carried on one of two aspects: one is that he has 

an opinion about something, and he has an inclination towards it from his nature and whim, 

so he interprets the Qur’an according to his opinion and whim, to argue against correcting his 

purpose. The Qur’an is that meaning, and this type is sometimes with knowledge, such as the 

one who uses some verses of the Qur’an as proof of his heresy, knowing that the verse is not 

intended to do so, but what is intended to confuse his opponent, and sometimes with 

ignorance, and that if the verse is probable, then his understanding tends to be in the direction 

that agrees His purpose, and that aspect is more likely with his opinion and whim, so he has 

been interpreted by his opinion, i.e. his opinion led him to that interpretation, and had it not 

been for his opinion, he would not have that way. To fight the cruel heart, he says, God 

Almighty said: {Go to Pharaoh, he has overpowered} He points to his heart and indicates 

what is meant by Pharaoh. Permissible [10]. 

Therefore, scholars set rules and conditions for subconscious interpretation, including: 

Sheikh Al-Tusi said: (As for what was narrated on the authority of the Prophet (peace and 

blessings of God be upon him and his family) that he said: “No verse was revealed from the 

Qur’an except that it has aninternal and external”[11], and our companions also narrated it on 

the authority of the imams (peace be upon them), it is possible in several ways: 

One of them: What was narrated in our news on the authority of the truthful (peace be upon 

them), and this was narrated on the authority of Abu Ubaidah, that what is meant by these 

stories is the news of the destruction of the ancients, and its interior is a sermon for others. 
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 The second: What was narrated by Ibn Masoud that he said: There is no verse that does not 

work with a people, and it has a people who work with it. 

And the third: Its meaning is that its outward appearance is its pronunciation, and its inner 

meaning is its interpretation, as mentioned by al-Tabari and chosen by al-Balkhithe fourth: is 

what Al-Hasan Al-Basri said: If you search for its interior and measure it according to its 

appearance, you will find its meaning[12]. 

There is no doubt about it among Muslim scholars, that every statement has an outward and 

inward form, and this topic has been given special care and attention in the interpretation 

research, and some have exaggerated the inner interpretation, and others refrained from it to 

avoid falling into the forbidden, and for fear of their saying about God Almighty what is not 

from the Holy Book, and what came in it: 

Al-Ghazali said: (The people of knowledge denounced the apparent meaning of the 

interpretation against the people of Sufism among the shortcomings attributed to Sufism in 

the interpretation of words in the Qur’an contrary to what was reported from Ibn Abbas and 

other commentators, and they held that it is blasphemy. His interpretation, and if that is not 

correct, then what is the meaning of his saying (may God’s prayers and peace be upon him 

and his family): (He who interprets the Qur’an according to his opinion, let him take his seat 

in the Fire), so know that whoever claims that the Qur’an has no meaning except what he 

translated by the apparent interpretation, then he is informing about the limit of himself, and 

he is correct in his interpretation. Reporting himself, but he is mistaken in his judgment of 

reducing all creatures to his degree, which is his limit and station. Rather, the news and traces 

indicate that in the meanings of the Qur’an there is room for people of understanding. Ali 

(may God be pleased with him) said: “Unless God gives a servant an understanding of the 

Qur’an, for It was nothing but the transmitted translation, so what is that understanding), and 

he, peace and blessings of God be upon him and his family, said: (The Qur’an has the 

oneness of the back and the belly, the Oneness and the beginning). Very short, and Abu al-

Darda’ said: “A man does not understand until he makes the Qur’an faces.” Some scholars 

have said: “For every verse there are sixty verses.” wrap understanding, and what remains of 

understanding it more), and others said: (The Qur’an contains seventy-seven thousand 

knowledge and two hundred knowledge; For every word of knowledge, then that is 

multiplied four times; For every word is apparent and inward, united and informed), and the 

Messenger of God (peace and blessings of God be upon him and his family) repeated twenty 

times, it is only to reflect on its inner meanings, otherwise its translation and interpretation is 

apparent and does not require repetition, 

Ibn Masoudsaid (may God be pleased with him): (Whoever wants the knowledge of the first 

and the last, let him ponder the Qur’an); this does not happen by just its apparent 

interpretation[13].
 

It appears to the researcher: that the linguistic meanings have an outward and an inward 

meaning, the first comes to the mind as soon as he hears, and the other is revealed by looking 

closely and looking at the one who has the ability to deduce and understand. 

Dr. Al-Salous said: (If a person hears Arabic words, what is indicated by the speech 

according to his Arab situation comes to his mind. If he contemplates it, he may understand it 

as inward purposes and hidden purposes.Except with some contemplation, the Qur’an has an 

outward and hidden meaning in this sense, and both of them are intended, except that the 
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second is not considered unless it is not contradicting the first, and it has a witness from the 

purposes and goals of the religion[14]. 

The first understanding may be called general knowledge, and the second understanding is 

called specific knowledge. 

Al-Tustari said: “There is no verse in the Qur’an that does not have four meanings: outward, 

inward, limit, and intent. The apparent is the recitation, the inward is the understanding, the 

limit is what is permissible and what is forbidden, and the one who is aware is the supervision 

of the heart on what is meant by jurisprudence from God Almighty, the apparent knowledge 

is general knowledge, and the understanding of its interior is meant by it. Special knowledge, 

the Almighty said: “What is the matter with these people that they can hardly understand a 

speech” i.e. they do not understand rhetoric [15].
 

Sayyid Al-Khoei said: (The reader will find that I do not deviate in this interpretation from 

the phenomena of the book and its provisions [16].
 

In the verse of Surat Al-Fatihah (Al-Rahman), Al-Sayyid Al-Khoei said: “It is taken from 

mercy, and its meaning is well-known, and it is against cruelty and severity.2” The Almighty 

said: "They are Severe in punishment, and merciful among them "3 Allah said " Allahis 

severe in punishmentand Allah is all –Forgiving and merciful, Most Merciful, and it is one of 

the actual attributes, and it is not the tenderness of the heart taken in its concept, but rather 

one of its requirements in humans[17]. 

The Fifth rule: Explanation of what was said about the Prophet (May Allah bless him and his 

family and grant them peace) and his family 

1. Explanation of what was narrated from the Prophet (may God bless him and grant him peace 

From the foregoing, it appears that all Muslims believe that the Prophetic Sunnah, if it is 

proven, then there is no inevitable implementation of it, such as their taking the verses of the 

Noble Qur’an, and in that, Mr. Muhammad Taqi Al-Hakim said: without the hadith, the 

features of Islam would not have become clear, and the work in the Qur’an would have been 

disrupted. 

The position of the scholar Muhammad Husayn al-Tabataba’i can be summed up in his 

saying: “The authenticity is clear in the statements of the Prophet and the clear imams, and 

the hadiths are definitive. The right one, either 

The Shiites, so what has been proven almost to them in the science of the principles of 

jurisprudence: the authenticity of the one reliable report in the legal rulings and is not counted 

in others[18]. 

From here, it becomes clear to the researcher: that the Prophetic Sunnah is an extension of the 

Qur’anic text whenever its occurrence is proven and its hadiths are frequent. And he quotes 

those named by his name {may God bless him and his family} to clarify the contents of the 

Holy Qur’an, whether by verbal clarification or through realistic kinetic action or by 

approving what appeared from the Companions by their actions or sayings or leaving them in 

His presence {peace and blessings of God be upon him and his family}. 

Of clear evil evidence:  

1. Stoning the adulterer, which is one of the most important things that can be considered 

from the legislative explanatory Sunnah[19]. 

2- Almighty’s saying: “So for a male, there is like the share of two females” [20], the Sunnah 

comes to curb people’s absolute understanding of a man’s inheritance among his sisters when 

the Commander of the Faithful Ali (peace be upon him) narrated that the Messenger of Allah 
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(peace and blessings be upon him and his family) said: (The murderer neither inherits nor is 

veiled) [20]. Whoever kills his father is deprived of his inheritance, as well as the provisions 

of inheritance between a Muslim and an infidel, or if a sonkills his father, in all of that and 

others it is for …..  

The Purified Al-Sunnahis the final say in guiding people's understanding of the sacred text, 

and it is a confirmation of the definitive conclusion of the Messenger of God, who does not 

speak out of whims [21]. 

From the foregoing, we summarize the statement of Sayyid Al-Khoei with his explanatory 

approach by taking it from the Prophet and his family (peace be upon them) as an exegetical 

rule after the interpretation of the Qur’an with the Qur’an:  

(The reader will find that in my interpretation of this I do not deviate from the apparent 

meanings of the Book and its rulings, and what has been proven by correct means from the 

traces reported from the people of the House of Infallibility, from the offspring of the 

Messenger (may God bless him and his family and grant them peace. Almighty said: “The 

Owner of the Day of Judgment”[22]. In its interpretation, Sayyid Al-Khoei said: On the 

authority of Al-Sadiq (peace be upon him): (Allah has not bestowed a blessing upon a 

servant, whether young or old, and he said: “Praise be to Allah[23]. 

2. Explanation of what was narrated from the Ahl al-Bayt (peace be upon them:) 

The imams of the Ahl al -Bayt are the twelve imams {peace be upon them}, and they are the 

natural extension of the Prophet {may God’s prayers and peace be upon him and his family}, 

and he said among them: (I have left two things, one of them is greater than the other: the 

book of Allahjust like a rope extending from heaven to earth and my house members, and 

they are not separated[24]. 

The narrations have been repeated thanks to the first imams of Ahl al-Bayt, the Commander 

of the Faithful, Ali (peace be upon him), and his religious position and his high status in 

narration and interpretation, and it was reported from him (peace be upon him) that he said: : 

(Ask me about the Book of God, for by God, there is no verse but I know whether it was 

revealed in the night or during the day, or on a plain or in a mountain) and the imams of Ahil 

al-Bayt (peace be upon them) [25]. 

As for the approach of the general interpreters of the Imamiyyah, including Sayyid al-Khoei, 

it does not deviate from the obligation that they committed themselves to and which they 

derived from the approach of the Ahl al-Bayt (peace be upon them) and established it in the 

rules of interpretation, most of which the Sheikh of the Sect mentioned in the introduction to 

his interpretation of al-Tibyan when he said:[26] (And know that the narration is apparent In 

the news of our companions that the interpretation of the Qur’an is not permissible except 

with the correct effect on the authority of the Prophet (peace and blessings of God be upon 

him and his family) and on the imams (peace be upon them), whose saying is an argument as 

the saying of the Prophet (peace and blessings of God be upon him and his family) and that 

saying about it with an opinion is not permissible[27]. 

In respect to Sayyid al-Khoei’s position regarding what was authenticated from the Ahl al-

Bayt (peace be upon them) from the narrations: [28], it is derived from his belief in their 

infallibility (peace be upon them), and thus what was authenticated about them must be taken 

into account, and it is tantamount to taking from the Book of God Almighty [29-30].   
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3. Conclusion 

The researcher believes: that taking the hadith of Ahl al-Bayt with the availability of the 

conditions of authentic transmission as well as the frequency, is just like taking from the 

Prophet (peace and blessings of God be upon him and his family). Al-Basiqah and we have 

mentioned the saying of Sayyid Al-Khoei regarding the requirement to take their (peace be 

upon them) sayings, by saying “The reader will find that in my interpretation of this I do not 

deviate from the apparent meanings of the Book and its rulings, and what is proven by 

mutawatir or by correct methods from the traces reported from the people of the House of 

Infallibility, from the offspring of the Messenger.” God prays on him). They are those whom 

God, Almightysingled out with a purification. If the school of the Companions is described as 

the branch of prophecy, then Ahl al-Bayt is its lush tree. And we have mentioned the saying 

of Sayyid Al-Khoei regarding the requirement to take their sayings  (peace be upon them)  by 

saying: “The reader will find that in my interpretation of this I do not deviate from the 

apparent meanings of the Book and its rulings, and what has been proven by correct methods 

from the effects reported from Ahil al-Bayat  ( people of the House of Infallibility) , from the 

descendants of the Messenger (may God bless him and grant him peace and His family. 
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